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ANECDOTES ON OUR 
FOUNDRESS AND DISCIPLES 


by 
Shimbashira Shozen Nakayama 


(15) 


A REPORT FILED WITH 
THE POLICE 
— Continued from the Last Issue — 


As the official inquiry demanded that 
Yamazawa should tell why the Foundress 
dressed in red and explain what Tenrin- 
O-no-Mikoto meant, his report (published 
in the last issue) was naturally concerned 
with the doctrine of this religion and what 
had happened since 1880. 

In relating the progress of his faith, he 
enlarged upon his relation with the Tenrin- 
O Congregation as follows: He came to 
worship at the Tenrin Shrine to cure a 
sore throat, from which he had long suf- 
fered and of which he could rid himself 
by taking baths there. This Divine cure 
led him to advance from his visit once a 
month to donations of labor of half of 
each month. Then he was appointed 
manager and accountant of the Tenrin- 
O Congregation, the organization of which 
had been discussed since August and came 
into existence in September. He some- 
times gave advice on the household affairs 
of the Nakayamas while Shuji-sama, the 
Foundress’ son, was confined to his bed 
with sore feet, and after the latter’s death, 
came to look after the house at their re- 
quest as something like an overseer. 

The writer of the affidavit goes on to 
explain why the Foundress dresses in red. 
To do this, he states how the Foundress 
was identified with the living temple of 
God and that human bodies are a loan 
from God because they are under the con- 
stant protection of six sorts of Divine work- 
ings — that is, of Kunitokotachi-no-Mi- 
koto, Omotari-no-Mikoto, Kunisatsuchi-no- 
Mikoto, Tsukiyomi-no-Mikoto, Kumoyomi- 
no-Mikoto, and Kashikone-no-Mikoto. He 
insists that man is liable to eight kinds of 
mental dust, which appear in the form 
of various diseases. He goes on to speak 
of the Kanro-dai [Sacred Stand] and of the 
truth of the Jiba or Parent’s Home, and 
of the stones of the Kanro-dai which was 
under construction in and after May. He 
writes: “Thirteen base stones will be piled one 
upon another, but in the period between May 
1880 and this day, only two of them have been 
completed.” 

He refers to their service as follows: 
“As for us attendants, we do nothing but tell 
worshipers what the old lady Miki says; never 
once have we chanted spells or said prayers with 
vows.’ He probably means by this that 
they (i. e. the Foundress’ attendants) pro- 
mise to tell only what the Foundress says 
and never to chant spells. Chanting spells, 
although prohibited in the Holy Scripture, 
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Grand Festival (January, 1961) ; Followers gathered in front of the Main Sanctuary 


seemed still to be a cause of trouble with 
the police. 

Anyway, the covenant seems not so much 
an acknowledgement of their offense as 
an propagation of the faith. 


Now, here is another document connected 
with this event: 

COVENANT sent in 
TO: the Tambaichi Branch Station 
FROM: Rygiro Yamazawa 

Citizen of Niizumi Village, Yamabe County, 

Yamato Province, Osaka Prefecture. 

DATE: September 18th, 1881. 
I shall surely comply with your orders to stay 
at home while I am under police examination 
on suspicion and solemnly pledge that I will 
report myself whenever you have any question 
lo ask. 

It seems that Yamazawa, after writing 
this, was released after the police ex- 
amination was over on the same day. 
Shown below is the punishment inflicted 
upon him by the Nara Police Station on 
Sept. 26th after a week of the house arrest 
on which he was placed. He was “‘fined 
75 sen according to Art. 57 of the Offense 


” 


Law. 
SENTENCE passed 

UPON: Ryojiro Yamazawa 
Citizen of Niizumi Village, Yamabe County, 
Yamato Province, Osaka Prefecture. 

BY: the Nara Police Station 
Osaka Prefecture. 

ON: September 26th, 1881. 
The above offender, who is responsible for 
the management of the household affairs of 
Matsue Nakayama, inn-keeper of Mishima 
Village, Yamabe County, is fined 75 sen 
according to Art. 57 of the Offense Law on 


charge of his failure to report the accommo- 
dation of Yokichi Nagatani, resident of 4- 
chome, Horigamidori, Kyd-machi, Osaka City, 
Osaka Prefecture, and five others. 


Here are two other documents seemingly 
connected with this event, in which the 
name of Masataro Kohigashi is involved. 

APOLOGY sent in 
TO: the Tambaichi Branch Station 
FROM: Masataro Kohigashi 

Resident of Byddoji Village, Heguri County, 

Yamato Province; and a relative of Matsue 

Nakayama, inn-keeper of Mishima Village, 

Yamabe County, the same Province. 
DATE: September 18th, 1881. 

I was summoned by an officer dispatched by 

your station on the evening of Sept. 16th, 

1881, to report myself at 7 a. m. today to- 

gether with Matsue Nakayama, inn-keeper, 

in order to be examined by the police re our 
accommodated guests. Thereupon I sent for 

Matsue, who is now away from home on a 

visit to her relative Matsujiro Kajimoto, of 

Ichinomoto Village, Soekami County, the above 

Province, to tell her to return home immediately. 

But as she failed to reach home in time, I 

have now reported myself in haste to make 

an apology for it. I regret to say that I 

myself am late for the appointed time, that 

is, 7 o'clock in the morning. I humbly beg 
you a thousand pardons in writing hereby to 
express my heartfelt apologies. 
APOLOGY sent in 
TO: the Tambaichi Branch Station 
FROM: Masataro Kohigashi 

Resident of Byddoji Village, Heguri County, 

Yamato Province; and a relative of Matsue 

Nakayama, inn-keeper of Mishima Village, 

Yamabe County, the same Province. 

(Continued on page 6) 
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NEW YEAR’S GREETINGS 
by 


Shimbashira Shozen Nakayama 


UNITED, LET US PROGRESS 
TO THE JOYOUS LIFE THIS 
YEAR ALSO 


I wish you all a Happy New Year. 

I heartily appreciate the effort that you 
made last year to carry out our motto, 
“Whole-Hearted Saving of Mankind.” I 
beg you to act together to progress conti- 
nually toward the final goal of the Joyous 
Life this year also. This is my resolution 
on this New Year’s Day. 

Now, before I proceed with my New 
Year’s greetings, let us reflect for a while, 
as usual, on the main events that happened 
during 1960. 

In the year 1960 I do not think I found 
the world more agitating than it was in 
the year before last. A further step was 
certainly taken in the research on space 
travel, but it did not seem so exciting as 
was expected. It is true that in domestic 
affairs there were some striking events in 
the fields of student and labor movements 
which were much publicized in the news- 
papers here and even abroad. But such 
events were not quite surprises of the year; 
they were naturally to be expected. I 
admit that some disgraceful affairs involv- 
ing bloodshed took place in the political 
world, which thinking people regarded 
anxiously. But they were only the results 
of the prevailing trend of these few years 
accelerated a little more. In fact, it may 
safely be said that, on the whole, the year 
1960 has passed rather uneventfully, con- 
trary to our expectations that some epoch- 
making advancement would happen _be- 
cause it was the “year of the rat,’ which 
made us expect something extraordinary 
at its beginning. 

Let us next consider the state of our 
ecclesiastical movements in our own re- 
ligion. I must say that here, as elsewhere, 
things went on as they had previously. 
I am speaking of proselytizing trips made 
by “‘counselors”’ (shari-nin). Their activities 
did not strike a note ofnovelty in themselves. 
But I believe that the very fact of unevent- 
fulness shows that the ideas of reorgani- 
zation have penetrated more deeply through 
the whole church. I cannot easily find 
what effect these counselors have produced 
on local preachers. But the fact that the 
counselors are working with a lighter heart 
than before proves that things are going 
well and offers a very encouraging pros- 
pect. I am very glad to see this good 
spirit and am praying that they will push 
forward with a firmer step this year with 
God’s gracious guidance. 

As for me, it was the year which afforded 
me a very great turning point. I made 
a trip to Europe, Africa, and Southern 
Asia, in which I found indescribably strong 
encouragement and great pleasure. 


Originally, I had made 
preparations during the year 
before last to attend ‘‘the 10th 
International Congress for the 
History of Religions’? to be 
held at Marburg, Germany, 
in September 1960. Another 
project was later added to it 
last year to see the Olympic 
Games in Rome and take part 


in “the 25th International 
Congress of Orientalists’? in 
Moscow. Leaving Japan on 


July 7th to visit Paris, London 
and other places, I partici- 
pated in the Orientalists’ 
Congress in Moscow, and 
after seeing the Olympiad in 
Rome, hurried to Marburg to 
attend the Congress for the 
History of Religions there. 
On my return trip I visited 
Africa, where I felt to the full 
a breath of the youthful spirit 
of rising nations. On my 
visit to Nepal, I had the 
opportunity of looking at this 
country nestling cosily in a 
Himalayan Mountain nook. 
Before that, I made a round 
of visits to France, Britain, 
and Austria, where modern 
Western civilization in_ its 
most pronounced form may be seen; and 
then to Soviet Russia and Czechoslovakia, 
where I saw something of communism. My 
program also included tours in Spain, 
Italy, Greece, Turkey, Egypt and India, 
the countries which maintain ancient civili- 
zations unchanged; and also in Ethiopia 
and Nepal, countries which still keep up 
their ancient régime. I also learned how 
African races stand both in the colonial 
countries of South Africa and in the for- 
mer French colony, the Congo. Without 
resting, I took an extended trip both th- 
rough time and space — by “a trip through 
time” I mean my visit to various civili- 
zations of antiquity and middle ages — 
and this experience seems to me to have 
marked a great turning point in my life. 


INTENSIVE RESEARCHES ON 
TENRIKYO PREVAILING EVERY- 
WHERE IN EUROPE 


What surpassed all my _ expectations 
was, that wherever I went people some- 
how connected with Tenriky6 or who had 
graduated from the Tenri Foreign Lan- 
guage School turned up to take the great- 
est care of me and my suite in those for- 
eign lands where we have no _ believers’ 
congregations at all. Quite contrary to 
my expectations that we should be unable 
to expect such tender care where there 
was no Tenriky6 church, we traveled with- 
out any inconvenience in lands where we 
were not well acquainted with the language. 

Furthermore, I found research on Ten- 
riky6 being done in Europe much more 
intensively than I had expected. There 
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were some scholars among those participat- 
ing in the Congress of the scientists of 
religions who told me that they were doing 
research on Tenriky6, or that they were 
giving courses in Tenriky6, or that they 
were hoping to visit Japan to study Ten- 
riky6. 

At the Congress they mentioned my 
title as ‘‘Shimbashira, Tenri,’’ using ori- 
ginal Tenrikyé phraseology and also showed 
a friendly feeling for me by mentioning 
my name in the opening address. 

Before departing, who could have ex- 
pected to receive such great goodwill? 
On this trip to Europe I was much im- 
pressed with the Divine revelation of an 
experience which I had never dreamed of. 
Never before in my life have I witnessed 
so clearly the positive proof of the Divine 
teachings that 

“God the Parent goes before men’? and 

“Seeds sprout when the proper season comes,” 
which I have always been told. 

Wonders did not stop here. Exhausted 
with my long journey, I began to feel 
my health weakening. Frequently I was 
seized with a sudden desire to stop half- 
way and go home right away. But each 
time I was discouraged, an invisible power 
strengthened me and took me to the places 
and persons that had been scheduled at 
first. When once I made up my mind 
to continue my trip by abandoning ali 
self-reliance based on self-centered ideas, 
forgetting myself, and relying exclusively 
on God the Parent for guidance, I felt 
strong enough to finish the journey, which 
both my friends and even I myself feared 
would be a little too much for me. That 
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is why I said previously that the past year 
marked a great turning point in my life. 


THIS YEAR IS FULL OF 
HOPE AND EXPECTATION 
FOR THE NEW ERA 


The year 1961, which I have just greeted 
after this sort of experience, is, for me, 
a year full of hope and expectation for 
the coming new era. It is the year when 
I think I should launch out into the world 
to spread our faith, equipped with five 
years of the moral discipline, in which I 
have endeavored to govern and reform 
myself by sweeping dust out of my mind 
with the world of Joyous Life in view. 

As you all know, seventy-five years have 
now passed since 1887 (or the 20th year 
of the Meiji period), when the Foundress 
shortened Her natural term of earthly 
existence by twenty-five years in Her 
fervent desire to help the needy and con- 
centrated on the whole-hearted saving of 
mankind. Five years have passed since 
1956, when we celebrated the 70th Anni- 
versary of Her Ascension. 

Mention of the words “seventy-five 
years’’ awakens in me a curiouly vivid me- 
mory, which strikes me remarkably like 
an electric shock. 

Some events which took place as far 
as about thirty-five years ago are still 
fresh in my memory and I relate them 
now. In October 1924, I was recommend- 
ed to be president of the Young Men’s 
Association. In April of the following 
year, I assumed the position of the Pat- 
riarch, taking the place of my deputy. 
Soon afterward, I took the responsibility 
of celebrating the 40th Anniversary of 
the Ascension of the Foundress ( January, 
1926). In the meantime there was a 
strong and growing demand for overseas 
missions. 

As an initiative step in that activity, 
we established the Tenri Language School 
in 1926 to train yéboku (devoted workers) 
for overseas missions. The training of 
foreign missionaries was first taken up, 
true to the proverbial teaching ““To build 
a house, choose its site first.” 

IT announced my firm resolution at the 
7th general meeting of the Young Men’s 
Association in October 1925 as follows: 

It goes without saying that it 1s quite in 
accordance with the truth of the Preordained 
Time to direct all our energies to extend 
the sphere of our activity overseas immediately 
after the 40th Anniversary of the Found- 
yess’ Ascension and to realize the Divine 
will to carry our faith to the four corners of 
the world”. 

Later, on November 27th, 1927, we 
promulgated the regulations of overseas 
missions in Encyclical No. 3, which says: 

Divine prophecy puts it, “In seventy-five years 

after I descended on this Divine Residence, 

the faith shall prevail in almost all parts of 

Japan. Henceforth the holy name shall be 

promulgated to the four corners of the world.” 

This shows the prevailing process of our 


religion, which aims at the universal saving 
of mankind. Now that the years prophesied 
here concerning home missions have already 
elapsed, the holy name has spread to the 
remotest villages; the sound of singing the 
praises of God is loud in town and country. 

How great is the power of God! According 

to the prophecy given here, the Preordained 

Time can be said to have come when our 

religion must cross the seas to engage in 

the holy task of “‘endless construction’? and 
thereby to realize the Divine will to ‘‘carry 
our faith to the four corners of the world.” 

If we should fail to see the advent of the 

Preordained Time proclaimed by Heaven and 

to understand the Divine will to save all 

mankind; if our religion should be resigned 
to being pent up within a narrow compass 
and contented with being merely a local re- 
ligion; what chance would come of realizing 
the high ideal that “‘the peoples of the whole 
world are the brethren of one family”? 

Mere resignation would not be in accordance 

with the Divine will, so vast and boundless. 

This notice thus explained the truth 
of the Preordained Time and concluded 
as follows: 

We hereby promulgate the new regulations of 
overseas missions. All members of our con- 
gregation are requested to cooperate in the 
work of bringing about “‘the good days when 
the whole world will come together,” in com- 
pliance with this demand. 

On reflection, I am deeply ashamed 
at the aftermath of this movement. It 
is just like crying over spilt milk. How- 
ever, is it not significant enough to make 
a fresh start now and resume missions? 

Of course the year mentioned in the 
Divine prophecy: ‘In seventy-five years 
after I descended on this Divine Resi- 
dence,” had arrived much earlier than 
the 40th Anniversary. About that time 
missions in Korea were being much dis- 
cussed and I remember that mission work 
was making astonishing strides in Korea 
and Manchuria. 

Overseas missions, as planned on the 
occasion of the 40th Anniversary, were 
prevented from full realization by the 
Pacific War and other unfavorable inci- 
dents, though preparations were made 
such as the foundation of the Tenri For- 
eign Language School and the promul- 
gation of the regulations of overseas mis- 
sions. Things now remain unchanged; 
I am very sorry to say that the present 
inactivity is all due to mental immaturity 
on our part, whatever excuse we may 


find for it. 


MY HEART BEATS HIGH 
AT THE MENTION OF 
“75 YEARS” 


Much has been discussed about the 
authenticity of the source of the state- 
ment that: 

“In seventy-five years.... 
prevail in almost all parts of Japan.’ 

“Henceforth to the four corners of the 
world.” 


the faith shall 
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Moreover, I cannot safely be sure that 
the beginning of the Taishé period (1913) 
was meant here for world promulgation. 
But every time I hear it mentioned, I 
feel my heart beat fast with a fresh emo- 
tion. 

Originally, the figure 75 meant the 
number of days needed by God to create 
human beings. Though not referred to 
in the Holy Scripture, the Creation of 
mankind is related in the ‘‘Koki Story” 
of the 1881 edition, written in waka-poetry 
form (possessed by the Yamazawas), as 
follows: 


62 And then He put 
Nine hundred million, ninety-nine thou- 
sand, 
Nine hundred and ninety-nine seeds 
Into the womb here at Jiba. 
63 He took three days and three nights to 
do so 
And stayed three years and three months. 
64 He gave birth to human beings 
Over the area of seven leagues between 
Nara and Hatsuse 
In Yamato Province in seven days. 
65 It took Him four days to do so 
In the rest of the same province. 
That is why this is called God’s Place. 
66 His work of creating people 
In the provinces of Yamashiro, Iga, and 
Kawachi 
Required nineteen days. 
67 Forty-five more days were needed 
For Him to plant them 
In the rest of the whole country. 
68 That is why woman stays in bed 
For seventy-five days after her child is 
born. 
God created men in shrines in each pro- 
vince. 

You will find that ‘‘75” is the number 
of the days put together that God needed 
to create people in all provinces. 

Moreover, the Book of Divine Directions 
provides that the number of “‘conveyors” 
who serve the Headquarters should be 
seventy-five and, according to oral tradi- 
tion, the Foundress decided that the at- 
tendants should also be as many. (See 
“Anecdotes on our Foundress and Dis- 
ciples,’ Chap. III pp. 109-110). 

The statement that “In seventy-five 
years .... the faith shall prevail in almost 
all parts of Japan”’ is nowhere to be found 
in the Original Texts, except in oral tradi- 
tion. If it is authentic, the Foundress may 
have said so as a stimulus to mental ma- 
turity. If She got the hint from the 
number of the days of tne Creation, it may 
not Le altogether insignificant. It would 
also be of some significance for us to re- 
gard the seventy-fifth year after 1887 as 
the time to embark on overseas missions, 
as in that year (1887) the Foundress de- 
cidedly asked mental maturity of us. 
What matters is, how we understand the 
Divine will which underlies such facts. 

Last year, as I mentioned above, I 
made an extended trip to Europe, Africa, 
and part of Asia, where I had by far 
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ereater courtesies shown me and found 
more students of our religion than I. had 
expected. I was much impressed with 
the parental solicitude of God the Parent, 
who had gone ahead of me to promul- 
gate our faith there and prepared for my 
visit. 

With this sort of experience, I have now 
greeted the New Year’s Day of 1961. 
When I think of this year falling on seven- 
ty-fifth year after 1887, I feel even more 
strongly inclined to overseas missions. 


NOW IS RIGHT TIME TO 
MAKE A BOLD STEP FOR 
OVERSEAS MISSIONS 


We have taken steps toward the “Res- 
toration of the old spirit’ ever since the 
70th Anniversary of the Foundress’ Ascen- 
sion. We have endeavored to sweep our 
minds clean by intimate reflections and 
to govern and reform ourselves by Divine 
grace with the Joyous Life in view. We 
have made it our principle to stick to: 

Whole-hearted devotion to God, 

Daily donations of labor, and 
Thorough harmony among ourselves, 
and for that purpose tried to change the 

every-day details of our life by: 

Getting up early, 

Being honest, and 

Working hard, 
and thus to deepen our faith, always per- 
suading ourselves 

To follow the Divine model. 

At the same time we have also endeavored 
to disseminate the Divine teachings that 
preach: 

“Be contented, yourself, 

and be kind to others.” 

It took us these five years to lay the 
foundation of the Joyous Life by govern- 
ing our own minds. Now that we are 
well ready for whole-hearted devotion to 
God and thorough harmony among our- 
selves, I think the time has come at last 
when we should take a bold step in mis- 
sions abroad, not caring whether it will 
succeed or fail, but solely relying on God 
the Parent for guidance. 

It may safely be said that our faith 
has already prevailed, as the Divine pro- 
phecy said, ‘in almost all parts of Japan.” 
Or it may even be said that the time 
has come when we should mend our faith 
by means of “counsel” and when we 
should thus each of us confirm the belief 
in “Restoration of the old spirit.” 


GOD THE PARENT GOES 
AHEAD OF MEN FARTHER 
THAN EXPECTED 


On my trip abroad last year I found 
many more people interested in our re- 
ligion than I had expected. I was aware 
that God the Parent had gone ahead of 
me to promulgate our faith much farther 
than we did. 

GOD’S LEADERSHIP I regard all 
this as a revelation of the parental solici- 
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tude of God the Parent who concentrates 
upon accelerating His children’s growth. 
He had gone ahead of us without re- 
proaching us for indolence. It was not 
until I went on my trip last year that I 
found that God the Parent had gone 
ahead of me to enlighten foreign parts 
so that I might follow Him in ready obe- 
dience to His solicitous guidance. 

RELYING ON GOD THE PARENT 
What I recommend to you is not self- 
centered ideas, nor the consciousness of 
your own ability, but reliance upon God, 
as complete as that of an infant on its 
mother. I advise you to cleanse your 
minds of egoism and to rely entirely on 
Divine guidance. If you place full trust 
in God, you will find a narrow path gra- 
dually open out before you and yourselves 
conducted to accomplish with ease what 
at first seems to be beyond human power. 

As a child relies on its parents, so do 
we on God the Parent. 

God the Parent prophesied that in 
seventy-five years our faith would prevail 
“in almost all parts of Japan.” And 
we have discussed how to reform ourselves 
these five years since the 70th Anniver- 
sary of the Foundress’ Ascension. I now 
believe it is our sacred duty of this year 
to start disseminating our faith across 
the seas and that now is high time to 
embark on our alloted task. 

OVERSEAS MISSIONS What a long 
time we have talked on this subject! 
We have been concerned with it in ear- 
nest since the members of the Young 
Men’s Association became aware of them- 
selves as pioneer missionaries and founded 
the Foreign Language School. The enter- 
prise, however, has never been successful 
enough to satisfy our ambition, either, 
perhaps, for want of a God-given chance 


or of mental maturity on our part. Not 
only that; we were forced to shorten our 
promulgation lines and retreat from Korea 
and Manchuria as the result of the Pacific 
War, in which our nation also«logt much 
of her strength. We hope, of course, 
that the seeds sown in the past will some 
day surely sprout, but we must not sit 
idle waiting for it. 

Since the war overseas missions are 
confined to North and South America. 
A big step was made last year in mass 
emigration to Brazil. Interest in missions 
in the United States of America has in- 
creased among us in recent years. But 
the object of foreign missions must not 
be limited to America. I felt keenly on 
my foreign trip last year that Asia and 
Africa are also expecting the advance of 
God the Parent’s Way. Judged from the 
Divine words: “to the four corners of 
the world,’”’ I think we should disseminate 
our faith in all directions in successive 
order. 


MARCH ON RELYING SOLELY 
ON GOD THE PARENT TILL 
THE DAY OF JOYOUS 
LIFE COMES 


This is the seventy-fifth year after 1887. 
Let us go over seas, relying solely on 
God the Parent for guidance, for the 
cause of the whole-hearted saving of all 
mankind. God the Parent has _ gone 
ahead of us to wait for us over there. 

Let us follow the Divine model of the 
Foundress, who acted decidedly in the 
cause of salvation. Let us take the boldest 
strides till the day of the Joyous Life visits 
us in this world. 

That is what I am glad to tell you 
on this New Year’s Day. 


Tenrikys Young Men’s Association held its New year’s short courses with about 4,000 
members assembling ; 
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CERTAIN ASPECTS 
OF TENRIKYO 


by 
Wal, ‘ Pennington 
Se es 


“Religion is a passion for right living 
and the spreading of right living con- 
ceived as a cosmic demand.” —— 

“Until every creature suffering from a 
sense of lostness, of being unwanted, un- 
loved, not needed is rescued into the 
Joyous Fellowship of the Spirit, we will 
not rest nor be satisfied. In order 
that all those yearning for the true Fel- 
lowship of the Spirit may comprehend its 
world-message and share across all lines, 
national, racial, creedal, conventional, 
Tenriky6 thus points up its ideal concern 
for mankind.” 

For what have I been searching all of 
my life? What clue have I used as the 
touchstone of genuine religious expres- 
sion? The answer to these two ques- 
tions is contained within the above two 
quotations. 

I have earnestly sought to identify with 
this passion for right living wherever I 
have found it. I once believed that the 
sense of cosmic demand could be ignored 
as non-religious humanists believe. That 
belief I now realize made a fateful omis- 
sion for man alone cannot sustain the 
true passion without support greater than 
himself. Without this support he be- 
comes earth-bound, his spirit fails to 
receive the necessary inspiration for high 
living and he settles down to the insig- 
nificant role of unheroic existence essential- 
ly cynical about whether life is worth the 
struggle or he gets caught up in some 
false power will-circuit. Some of our 
friends will say “‘there is no need to keep 
‘stirred up’ about this cosmic relationship. 
We prefer dispassion.” I reply, “If you 
fail to keep alive the flame of religious 
passion for right living you will not be 
able to do your share of the essential 
work in the world.” Others, often not 
the friends of religion will say, ‘‘the cosmic 
demand is not important. Our passion 
stays ‘stirred up’ without that.” I reply, 
“Without being sustained by a power 
greater than man’s this passion being 
earth-bound fails to see Man in his true 
Greatness-Becoming. Passion without vi- 
sion lacks stability and becomes as unde- 
pendable as drunken love which depends 
on artificial means to sustain its drive— 
at one time given to a questionable de- 
votion and in another mood passionately 
cynical and perhaps bitter. Only true 
religious devotion can give in any sense 
the proper balance for sustained effort 
because it has the spirit of Y6kigurashi, 
—not being defined in the terms of the 
present conflict it has a Vision of Ulti- 
mate Meaning for the whole creation which 
gives proportion and perspective.” 

Now referring to quotation number 
two which I believe to be essential to 
the message of religion in the world today: 


Divine service on New Year’s Day 


In Japan and seemingly all over the world 
the preciousness of each individual as a 
wonder of Creation is becoming more 
and more recognized by all except the 
most stupid of men. This message speaks 
to the burden of our times and sings its 
way into the heart of all men of Good- 
will. 

The embodiment of these two quota- 
tions in the world today I consider the 
outstanding challenge and opportunity for 
dynamic religion. This together with a 
mature concern for the following prin- 
ciples emerging within the context of 
Tenriky6 clearly discerned by its leaders 
makes it a joy as well as bounden duty to 
identify with this faith by consociation. 

Whereas the following propositions are 
merely suggestive and some may be super- 
fluous, I found those with whom I as- 
sociated within Tenriky6 open to con- 
sideration of such vital issues as here 
alluded to without any backwardness on 
their part. There was a will to encourage 
all sincere seeking after Truth in the 
Spirit of Makoto-Shinjitsu they knowing 
that all deep searching is an aspect of 
mature religion. 

True religion does not create despisers 
of this world, is not ‘other worldly’ alone, 
— it can embrace life here and now with 
whatever evil it encounters because of 
what is ‘known’ or sensed of deeper mean- 
ing beyond the transitory scene. 

All essential work no matter how lowly 
it does not find degrading to the person, 
but on the contrary it finds all work en- 
nobling when performed in the proper 
spirit (hinokishin). 

The will of God must be incarnate in 
the deeds of man. 

Has due regard for the role of history 
making and has regard for time and time- 
liness. 

Will not consider itself as a “chosen peo- 
ple’ in the sense of exclusivencss. It re- 
cognizes that all men are involved with 


all others and that there is no exclusively 
private salvation. 

Though not disposed to dwell on sin 
it recognizes the profound dislocation due 
to wrong disposition of the will and does 
not let this knowledge cease to cause men 
to know the truth about themselves. 

It has a preference to transform by 
admonitions to good willing activities ra- 
ther than by dwelling on the problem of 
sin. 

It believes that Truth is a progressive 
revelation and is not at war with religions 
but it does oppose the disposition of those 
who believe that theirs is ‘the only way’. 

Religion when it is valid changes the 
conduct, character and consciousness of 
those who embrace it. 

Its belief about what is Real raises 
nature to supernature and opposes a 
science, so called, or any view which 
wills to pull supernature down to nature. 

Does not have its adherence built on 
fear. 

Must correct the illusion of vastness and 
aloneness of the individual in the universe 
created by astronomers, biologists and 
others due to the habit of abstraction and 
of dealing with large numbers create the 
illusion that the individual is devoid of 
significance. The individual is considered 
sacred and it it the aim of all mature re- 
ligion to rescue this sacred being from 
such lostness by restoring to him a felt 
sense of the Presence (of God). 

As an organization it diligently pre- 
serves the insights of its mystics, fully 
aware that by being able to embody itself 
and its insights and thus by performing 
the difficult task of becoming historical 
it “proves”’ itself. 

It is aware that equality does not mean 
sameness of persons and accepts differences 
of roles to be performed. Surely a violin- 
ist could hardly be a bricklayer at the same 
time. Special capacities make special de- 
mands. 


Is interested in a broader empiricism 
than that revealed by orthodoxy in science. 
Is disinclined to dismiss as_ superstition 
that which has for others as felt signifi- 
cance. Inclines to the belief that there 
must be some kernel of truth to be ex- 
tracted, that feeling knows Something, 
and that deep feeling is a clue to some- 
thing of vital significance. 

Is not soft, — recognizes the need for 
‘spiritual iron”’. 

Is eager to avoid making karmic law 
seem a plausible excuse for putting off 
self-correction and urges acceptance of 
full responsibility for conduct by the in- 
dividual. 

Recognizes the need for Joy and that 
true religion releases creativity, does not 
inhibit it. 

Knows the difference between an ap- 
propriate show of reverence and kowtow- 
ing (obsequiousness). 

Refuses to be defined in the terms of 
any opposition evil or otherwise and _ is 
alert to avoid self-contradictory solution 
of problems. 

In proportion as the task of religion is 
not a childish undertaking, no child’s 
paradise will serve its ends. 

Even though it proclaims its miracles 
as it well might it does not make the 
proof of its religion depend on the pre- 
cariousness of miracles alone. 

Recognizes that OBSERVANCE is a 
language beyond language. 

Recognizes also that proof can be sym- 
pathetic, analogical and intuitive as well 
as strictly rational. 

Is not negligent of the metaphysical 
implications of an aesthetic norm as a 
clue to ihe nature of the Ultimately Real. 
Though geared to physical realities as 
well, it is not lopsided in this regard. 

Though fully convinced that Truth can- 
not be known merely rationally it shows 
itself willing to assert that reason also is 
on its side, — that reason and religion are 
not contrary to each other, and so, girds 
itself to carry the rational burden of de- 
fending its young, its followers etc. rational- 
ly against anti-religion, in the guise of a 
scientism or a naturalism which though 
out-dated is not without power to mis- 
lead. Knows that truth can never be 
really enemy to TRUTH. 

Though universal it recognizes that 
localism must be conserved as well as 
those precious semi-solitudes in which 
alone fine art, thought and every creative 
impulses flourishes. Though transcending 
the national limit it will maintain a loving 
piety for the permanent values within. 

Though rejecting the disposition given 
to fault-finding mature religion is inclined 
to expect good fruits to spring from proper 
motivation. It finds itself disposed to 
scrutinize actions closely when bad fruits 
appear with an eye to responsible impro- 
vement in the direction of the ideal. 

Mature religion while denouncing ava- 
rice, lust, wrath and etc. will assert the 
justice of natural instinct. 


‘ 


TENREIKYO 


Will show ‘reverence for reverence’ for- 
ever found, — is not intent on driving 
all other religion from the field at what- 
ever costs. Understands the role of sut- 
fering, what is meant by vicarious atone- 
ment etc. 

Does not despise science nor retreat in 
its face. It gives placement to science 
in a religious context and does not allow 


that the scientific view includes religion 


(Continued from page 1) 

DATE: September 18th, 1881. 
Matsue Nakayama, being an _ inn-keeper, 
trusted me with her seal needed day and night 
to report accommodation when she went on 
a visit to her relative, Matsujiro Kajimoto, 
resident of Ichinomoto Village, Soekami 
County, the above-mentioned Province, on 
16th inst., asking me to manage all household 
affairs in her absence. Now, yesterday (17th), 
when I reported some guests, using her seal, 
an officer from your station, who came to 
investigate them, wanted to question Matsue, 
the head of the family. On hearing that she 
was away from home, he accused me of using 
a seal in the absence of its lawful owner and 
I deeply regretted it. But I acted as sub- 
stitute for Matsue to report guests, using her 
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but holds on ‘he contrary the area of 
science is but an abstraction, merely a 
portial view. 
Sources: 1. The writings of William 
Ernest Hocking, America’s greatest living 
idealist philosopher. 

2. The writings of T. Fukaya, 
Y. Moroi, and others found in the Tenri 


( The end) 


seal, because I was entrusted, as mentioned 
above, with the management of her household 
in her absence. I hereby state things as they 
really were in writing to express my apologies. 
The documents show that a written 
apology was required of Kohigashi be- 
cause of Matsue’s failure to appear, (she 
is my grandmother, who was also wanted 
on the 18th, but did not appear on account 
of her absence on a visit to Ichinomoto,) 
and also because of the lateness of Kohi- 
gashi himself, who went to make an apo- 
logy for her failure. ‘The second evidence 
is that he was accused of using Matsue’s 
seal as proxy for its legal owner. Without 
any data at hand, however, I cannot tell 
whether or not he was fined for this offense. 
(To be continued) 
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